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SERMON.
Revelation xi. 15.
THE KINGDOMS OF THIS WORLD ARE BECOME THE KINGDOMS OF OUR LORD AND
OF HIS CHRIST.

In this anniversary service, which conics down to
us from an honored ancestry, Christianity and the
State are brought into direct contact. Embodied in its
highest executive and legislative functionaries, the State
here enters the temple of Christian worship, in the
exercise of faith and piety, to express its gratitude, to
acknowledge its obligations, and to offer up to Almighty God an earnest prayer for help, for the divine blessing and guidance in all its duties and interests, that
it may attain and preserve that righteousness which
“

alone exalteth a nation.”
This is the moral significance and purpose of this
occasion. I shall endeavor to meet it by offering
some thoughts on the relation of Christianity to civil
government, the nature of that relation, the influences
and results that should flow from it. This broad
theme cannot be completely unfolded and discussed
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within any reasonable limits to which your patience
would listen. I shall not attempt such discussion.
All that I can hope to do, is to indicate some of the
more general facts and principles, and the conclusions
to which

they

lead.

In determining the relations of Christianity to civil
government, some definite idea of what Christianity is,
and of what civil government is, the nature and objects of each, is the first requisite; because the views

adopt on these preliminary questions will go to
control and determine the general issue,—the relation
we

of the two to each other.
Our first inquiry, therefore, is, What is Christianity I
Without entering into a discussion of the origin, na-

ture, evidences of Christianity, I shall assume that the
following general comprehensive reply will be accepted
by the mass of Christian believers.

Christianity is

divine revelation of truth and duty.
Its aim is, to so form man’s character, and guide his
conduct, that he may live aright in this world, and be
prepared for his great destiny, a retributive immortality, in the world to come. Its power must of course be
commensurate with its object. So far as it is known,
therefore, and to all to whom it is known, it is designed
O
to be, and should be, the supreme rule. It must govern.
It is the highest authority man knows. Admit it to be
a divine revelation, and this result
necessarily follows.
A divine revelation without authority, without binding
mice, a revelation to which we could give heed or
a

7

9

not, as we chose, whose principles or requirements we
might at any time, or for any purpose, disregard, as

passions, or prejudices, or supposed worldly interests might dictate, would be an absurdity. There can
be no such divine revelation ot truth and duty. Ihe
idea of supremacy, of control over the heart and conour

science, tire conduct and character, is inherent in our
conception of a divine revelation, inseparable from it.

Any other idea is an impeachment of the divine wisdom, and rebellion against the divine authority. The
revelation, if made, is made because man is in darkness and needs light, in doubt and needs a guide, in
sin and needs a redeemer. The redeemer must be received, the light must be followed, the guide must be
obeyed, and obeyed by all.
The same considerations, that go to sustain the controlling force of divine revelation, go to establish the universality of that control. A divine revelation cannot be
made for one man to obey, and another man to disregard;
or for the same man to obey in one situation, and in some
of his relations, and disregard in others. If a rule at all,
it is a universal rule, embracing all individuals, and
all of each individual’s social and moral relations. With
every one who admits Christianity to be a divine revelation, the only inquiry in every situation of life must
be, What does this revelation demand of me % How
would it have me think, feel, actl He may not say,
“As a father of a family, I will conform to the Gospel,
do what it requires in my domestic relations; but as
2

citizen, in my business and in public affairs, I will
disregard it.” Neither may he say, “In my individual
capacity as a man, 1 will be guided by its spirit and
principles; but in my office, as Head of the State, or
Representative of the people, 1 will not be confined
to it, or restrained by it. I cannot ask here what
Christianity requires. I must do what public policy
or party interests demand.” Such reasoning, under the
Christian code of ethics, is not to be admitted. Christianity, a divine revelation, cannot be thus limited, at
one time recognized, at another disregarded, by the
same individual acting in different capacities and rea

lations.
Christianity is addressed to man as man, and is to
be liis controlling inspiration and guide in all that
he can do or suffer, resist or accomplish, as man, in
every situation he fills, in every relation he holds. To
the monarch on his throne, to the statesman in Iris
cabinet, to the representative in the halls of legislation, to the merchant in his traffic, to the scholar in
his study, to the laborer in his toil, to the slave galled
by the bonds ot his servitude, ay, and to that slave’s master, to all men, in all conditions, Christianity comes as
the exponent of God’s will, communicating truths and
principles, tire spirit of which they must apply as the
rule of their duty,—truths and principles which, in all
the Varied relations and interests of life, will point out
duty to each; and that duty thus pointed out every
one must aim to discharge. I will not stop to quote
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the multitude of passages in the New Testament, that
go to illustrate and confirm this position. The position is correct. Nay! it is impregnable. Christianity
is a revelation of truth and duty, to be applied by
all men, in all the conditions and relations of life.
It is this, —or it is nothing.
Our next inquiry is, What is civil government!
Without entering into a discussion of the various theories held upon this subject, I shall adopt this as the
only satisfactory answer to the question: Civil government is an ordinance of God, for the regulation, comfort
and happiness of social life. Its first germ was planted

in the garden of Eden the moment Adam had a companion in his solitude. The creation of a multitude
of beings to dwell together on the face of the earth is
a divine ordination of civil government. Such government exists of necessity, and that necessity is of divine
appointment. The form of civil government is left to
be determined by the separate communities of men,
and the various considerations that may influence
them; but government itself, —power to enact and
execute law, a

determining and controlling force somewhere in' the community, embodied in some forms of
administration and authority, which must lie obeyed,—
this is a divine ordinance. In this sense, the powers
that be are ordained of God. It is his will and purpose that they should exist.
I Ins view of the origin of civil government is important to a just estimate of its rights and powers.

The death penalty, whose discontinuance has been so
strenuously, and often so nobly advocated of late years,
affords an illustration' of this. This subject has been
discussed as a question of right rather than of expediency and humanity; at least one of the strong, reliable arguments put forth runs thus: Government
“

is limited; it originates in compact; it has no rights
and powers but those conferred by individuals; the
individual has no right over his own life; he cannot,
therefore, give that right to society; he cannot invest,

help invest, government with power over human
life; and government itself is a murderer whenever
it assumes to exercise that power and punish crime
with death.”
But government is a compact only
in regard to its form and modes of administration.
Through these it may be limited in various ways; but
the thing itself exists of necessity, by divine ordinance,
and, therefore, it has certain inherent rights and powers, of which it cannot be deprived without ceasing
to be government. One of these rights is, power over
human life, —a right to take it, under some circumstances, for certain purposes. Whether it is wise, salutary, expedient, humane, to take it in punishment of
crime, and of what crimes death shall be the penalty,
these are questions for consideration, and for graver and
more profound considerations, perhaps, than have ever
been given them; but that a right, a power over human life inheres in government, does not admit of
or

question among reflecting men.

Deny it absolutely,

and you annihilate government; you put it in the
power of any man to .stop the simplest civil process,
by opposing its execution at the peril of life; and

whenever that peril arises, government, having no
right or power over human life, must give way, and
anarchy ensues. To say that government has no right
to punish any crime with death because it has no
power whatever over human life, is to enunciate a
principle which overthrows all government; for a

government that cannot compel obedience, that cannot enforce law at the risk and through the destruction of life, if life be jeoparded by opposition, is no
government. Power over human life inheres in government, not through the consent of man, but by the
ordination of God.

Government is not to be regarded as an ordinance
of man, deriving all its rights and powers from the
consent of the governed. It is an ordinance of God,
for the regulation, comfort and happiness of social life.
All rights and powers, therefore, that are demanded
for the accomplishment of its legitimate objects,—the
maintenance of justice between man and man, the preservation of peace and good order, the security of pensons, liberty and property, in short, the promotion of
tlie highest and best interests of those over whom it
exercises sway,—all these rights and powers necessarily
inhere in it under all constitutions and forms of administration, not because man consents, but because God
ordains, that government shall be intrusted with them.
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Having thus determined what Christianity is, and
what civil government is, we are prepared to inquire
into the relations between the two. These relations
may all be embraced and stated in the following formula; Christianity being a revelation from God, and civil
government an ordinance of God, the revelation contains the rules, principles, and spirit under which, and
in conformity to which, the ordinance should be administered. An ordinance of God cannot be superior to and
independent of the revealed truth and law of God; and
on the other hand, this truth and law, and those who
unfold them and urge obedience to them, cannot be
altogether independent of the ordinance, entitled to disregard and disrespect it.
Christianity being a moral and spiritual power, and
not a physical force, owes to Government obedience in
all that is right, submission in what is wrong, and
peaceful, earnest efforts to reform that wrong, —efforts
made in the spirit and temper of Christ, in meekness,
patience, forbearance, as distinguished from efforts
made in the spirit and temper of a self-righteous,
self-seeking philanthropy, which seems to find more
pleasure in bringing a railing accusation against some
wrong that exists, than in observing the virtue that
may be associated with it, growing up under its very
shadow, and whose disciples appear to forget that, in
the Christian race, in the struggle to be good and do
good, a man may unconsciously make a movement
backward, while he thinks he is progressing, and lose

through self-conceit more than ho gains through selfdenial. Government, being to a certain extent a moral
agent, as well as a physical force, owes to Christianity
reverence for its divine authority as a truth and law
higher than itself, conformity to the spirit of its precepts and principles, a desire and an effort to embody
in its institutions, apply in its enactments, observe and
carry out in its policy, those everlasting principles of
justice, of integrity, of kindness and of love, which Christianity proclaims to be the will and law of God in regard to all human action, individual and associated.
In other words, the relation of Christianity to civil
government is not one of dependence on the one hand
and of independence on the other, but one of mutual
respect and reciprocal influence. There is not to be a
union of Church and State according to the usual
significance of that phrase; the kingdom of Christ is
not to be made a kingdom of this world, but the
kingdoms of this world are to become the kingdoms of
our Lord and of his Christ;
that is, the spirit and
principles of the Gospel are to be infused into the administration of civil government, so that it may become
what God designed,—an instrument of good to man,
doing all that it can for the security, virtue, prosperity,
“

”

“

”

happiness of all under its sway.
In Unfolding the general principle here laid down,
let me say, first, that Christianity does not deprive civil
government of any right or power originally inliering
in it, or restrict it in the just, wise, legitimate exercise of
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that right, or power. A clear parallel in this respect
runs between the relations of Christianity to the individual and to civil government. Man was created before

Christianity was promulgated. Certain rights and powers belong to him by creation, inhere in his very mature.
Christianity does not come to destroy or take away any
one of these. It comes to teach man how to use them.
It comes to cultivate and develop his faculties, to instruct him in the principles, inspire him with the spirit,
that should guide him in the exercise or maintenance
of his rights, in the use and culture of his powers. So
government existed before the Gospel was revealed for
the light and redemption of the world. It has certain
rights and powers that belong to it by existence, that inhere in its very nature. Christianity does not come to
destroy or take away any one of these. It comes to
regulate their use and exercise, to teach the noble principles, inspire with the lofty spirit, that should control
the whole action of government.
The question of self-defence affords an illustration.
Man lias by nature a clear right to protect the life, to
defend the person, which God has given him. Christianity does not deprive man of this right. Certain
passages in the instructions of our Savior, taken literally, teach the doctrine of unqualified non-resistance. So
there arc certain passages which, taken literally, require
us to hate father and mother, and wife and children, if we
would follow Christ; and yet other passages, which forbid industry and enterprise, prudence, and forethought,

and require us, as to what we shall cat, and what we
shall drink, and wherewithal we shall be clothed,’' to
trust directly on God, with as little effort of our own as
is made by the lily or the sparrow; and yet again
other passages, which declare that the bread and wine
which our Savior gave to his disciples at the institution
of the Eucharist were his own body and blood there
present before them. Every argument for the literal
interpretation of one of these passages applies with
equal force to all of them and to many other similar
passages; and if, adopting this principle, a man maintain
that non-resistance is a duty of Christian morals, he
cannot consistently deny that Transubstantiation is a
doctrine of Christian theology. The principle of interpretation that leads to the one conclusion necessarily involves the other. The principle itself is unsound. No
book, least of all the Bible, admits of its stringent appliThe letter killcth; the spirit giveth life.” “If
cation.
a man have not the spirit of Christ, he is none of his.”
There is a spirit running through Christ’s instructions,
as well as a spirit pervading his character As it
would be but a poor kind of imitation of his example
to copy literally some of his actions and his mode
of life, so it is but an imperfect comprehension of
his instructions to interpret his strong, emphatic language always according to the absolute, literal meaning
of the words. As we are to take the spirit of his instructions in regard to worldly anxiety, so we are to
take the spirit of his instructions in regard to resisting
“

“
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And these instructions are obeyed
when we cultivate meekness, exercise patience and forbearance, subdue all vindictive feelings, all desire ot
retaliation, forgive injuries, abate our just rights, and
make large sacrifices of interest and comfort for the
sake of peace with our neighbors. But gross personal
violence, the violence of the robber or murderer, all the
instincts of our hearts, all the muscles of our bodies,
teach us that we have a right to resist, This right
of self-defence,—right to protect the life and defend the
person,—which inheres in man by nature, is not taken
from him by Christianity. Christianity only inculcates
the spirit which is to guard and regulate its exercise.
This same right inheres necessarily in government.
Christianity does not deprive government of this right.
It expressly admits that it “bears the sword,” and bears
it not in vain, as “a terror to evil doers;” but it inculcates the spirit in which the sword, in other words, the
power of Government, is to be used. Into the administration of government, Christianity would infuse the
same spirit of meekness, patience, forbearance, and,
above all, of justice and rectitude, which it demands in
individual action. Government must not wantonly
provoke its ow n citizens or other nations to wrath. It
must not sfilnd always upon its strict absolute rights.
In matters domestic and foreign, conciliation and compromise are sometimes its duty as well as for its interest.
Let it always be just, and then it can often afford to be
generous. Nay, the utmost limits of meekness and
evil or violence.

forbearance will bring no impeachment of the honor or
manhood of a government, that has always been, and
always aims to be just. Let it never trample upon a
weaker, and it need never dread the reproach of beingafraid of a stronger, foe. Let it seek to do right, and
scorn to do wrong, and it will seldom, if ever, be
brought into conflict with its own citizens or with
foreign powers. But if, through passion and selfishness triumphing over reason and conscience, this conflict comes on, then government has an inherent right
to defend itself by force, to maintain its own existence
and authority against insurrections among its own
citizens, and against aggressions from foreign foes.
This right of self-defence as necessarily inheres in
government as it does in the individual man. Christianity does not take it from either.
This right carries with it, as a necessary consequence,
the organization of means of defence. If Government
have the one right, it has the other also. Deny the
latter, and the former becomes a nullity. The individual has some means of defence inhering in himself,
in the vigor of his frame, in the strength of his arm.
He provides himself with others. He builds a house,
makes it secure by locks, bolts, and bars, that it
may be a defence to his person and property; that his
sleep may be without apprehension, and his waking in
safety. Government has no inherent means of defence.
It must provide them, and is in duty hound to provide
them, in the manner and to the extent demanded by a

wise and enlightened patriotism, and the position and
circumstances of the country over which it bears sway.
This position is simply so self-evident, that it would
not need to be stated or urged, were it not that modern
philanthropy has questioned it. The theory, that means
of defence are an invitation to aggression, that no show
of preparation to resist is the most effectual mode to
repel violence,” has been ably advocated by some, whose
learning, eloquence and character lend weight to their
opinions. The public mind cannot be said to be convinced; yet an impression has been produced, that
military organization is rather disreputable to those
who enter into it, that armed ships, fortresses, and all
means of defence involving embodied force, are unnecessary, a useless, perhaps a criminal, expenditure of
money, that might be better appropriated to other and
higher ends. Many, who are not prepared to abandon
such means of defence altogether, rather shrink from
advocating and upholding them, lest they should be
thought to sanction something wrong, or to be deficient in the highest tone of Christian principle and
feeling.
But the strength of Sebastopol was no invitation to
invade the Crimea; and the perfect military organization and defences of Russia offered no inducement to the
allies to engage in that war, whose terrible battles are
attracting and appalling the gaze of the civilized world.
There may be a great truth hid under the phrases,
“generosity begets generosity,” “love wins love,”
“

confidence disarms malice; yet it is not a truth so
absolute and sure in its action that the individual can
always rely upon it, much less that government can
trust to it, for the protection of the great, widespread
interests committed to its charge. It the theory, that
”

“

means of defence invite aggression, be true, then I invite the burglar by locking my door at night. To
leave it wide open would be an appeal to his generosity, which he would scorn to disappoint. I invite the

pickpocket by keeping my purse in my closely-buttoned fob. If I only hung it confidingly in my button-hole, no one in the crowd would be tempted to
touch it. A fort at the entrance of a harbor, bristling
with guns and filled with armed men, is a sad sight.
I admit it, and deplore the weakness or wickedness
of humanity that requires its erection. But, to the
city that stands at the head of that harbor, that fort is
just what bolts, bars, locks and safes are to the private dwellings within it. The theory which would
dispense with the one must dispense with the other
also. If a person maintain that Christianity demands
of government the abandonment of military organization and armaments, —its peculiar means of defence,
he should show the strength of his convictions and
his fidelity to them, by foregoing all those means of
defence,—peculiar to the individual,—with which he
surrounds his own person, property and dwelling. Until he does this, he must be content to rank as a visionary, who has not practically attained to any greater
—
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confidence in human nature, or any higher standard of
Christian principle and conduct, than other men.
These remarks must not be interpreted into an advocacy of war, or of a frequent appeal to military
force in the execution of law. In an intelligent community, especially among the self-governing people of
a republic, such an appeal should only be made on the

gravest necessity. The constituent elements of all
government over intelligent, moral beings, are reason,
love, force. The last is a reserved power, having a
mighty influence because it is reserved, to be brought
into direct exercise only when the two former fail. A
government is weak that has not this reserved power

always ready to meet any emergency that may demand
its exercise; but it is weaker still if it always rely
upon it, and make it prominent in the administration
of civil affairs. The mind of man is mightier than
his arm, and his heart is mightier than either or
both. Reason, judgment, conscience and the affections,
are the God-inspired elements of his being that have
most control over him; and whenever any law so far
fails of the support of these elements, with so considerable a portion of the community, as to make it doubtful whether it can bo executed without an appeal to
military force, and that appeal is actually made, then
civil government is subjected to a tremendous strain,
a strain which it cannot bear often or for a long time.
Either the law must sink into oblivion, or it must be so
modified as to receive the intellectual and moral alle—
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glance of the citizens, or the government, insisting
upon executing it at the point of the bayonet, must
pass into a military despotism, and cease to be, properly
speaking, civil government.
Under civil institutions like our own, we are to
honor those who, through military organization, embody that force to which government may appeal in
the last resort; and whenever, however distasteful and
,

unpleasant the duty, they come forth, at the requisition
of the civil magistrate, to maintain the majesty of law,
and preserve peace and order, they are entitled to our
respect and gratitude for their services. I freely give
them mine. At the same time, on every occasion of
this kind we are to hold both the magistrate and the
military to a strict adherence to the sphere of action
and the line of duty prescribed for each in the Constitution and laws of the State, and to regard any departure
from these provisions by either as a grave offence, not
simply against the Constitution and the laws, but
against that for which the Constitution and the laws
themselves exist, viz., the protection of the liberty of
the citizen.

Through the question of self-defence, and at more
length than would have been necessary, but for certain
notions upon this point that prevail in portions of
the community, I have endeavored to illustrate the
position, that Christianity does not deprive government of any right or power originally inhering In it,
or restrict it in the just and legitimate exercise of that
right.
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Lot us turn now to the positive influence of Christianity upon civil government. This influence is twofold, —an influence upon the objects to be aimed at
by government, and upon the means by which those
objects are to be attained. If we seek for facts in
illustration of this influence, it must be admitted that
the search is not attended with much satisfaction. An
abundance of these facts is not to be found in any of
the nations, under any of the governments called
Christian. Europe, the very centre of Christian civilization, bristling with bayonets, covered with those
devouring locusts,—standing armies,—[to as great, perhaps greater, extent than under the dominion of heathen
Rome,] —several of her most powerful nations engaged
in a war, unsatisfactory in its causes, fearfully destructive in its ravages, utterly dark and uncertain in its
issues,—Europe presents no very gratifying evidences
of the influences of Christianity upon civil government.
There is no other quarter of the world, where we
should have a right to look for any very marked indications of this influence, except in our own country.
Do we find these indications here'? Our great, giant

republic has come into being, a narrow strip on the
Atlantic coast, and spread itself over the continent,
from ocean to ocean, within the memory of some of its
citizens, who are older than itself. In its progress,
power, prosperity, we find much to gratify our national
pride and inflame our national vanity, but we do not
find much that, in a Christian point of view, is very
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an evidence of the influence of Christianity upon civil government, or upon the political
action of our people. On the contrary, the cry is

gratifying as

very general among ns, that “religion has nothing
to do With politics, and the pulpit must not meddle with them.”
And verily religion and politics do seem, now-a-days,
to be as thoroughly divorced as the most unprincipled
and profligate could desire. In other departments of
life, commercial, industrial, professional, social and
domestic, men demand of each other integrity, honesty, purity, high principles, and a fair, unsullied name;
and they put beyond the pale of then - confidence and
their social sympathies every one who shows himself
to be destitute of these qualities. But in political life,
a man may disregard all these noble attributes of
character, retract or deny to-day the words he uttered
yesterday, trample now upon principles and objects
for which he was once ready to be a hero and a martyr and instead of a bar to his success, the chances are
that it will be a recommendation to popular favor, and
secure him offices and honors, which consistency that
is not like the chameleon, and integrity that cannot
imitate the fox, could never gain.
And this, which finds its sad illustration in our own
times, is in fact the lesson of all history. Every where,
under all forms of government, political life seems to
have been more corrupting and demoralizing than any
other legitimate department of human action. I know
;

i

of no necessary reason why it should be so. Imt this
the great thing which Christian governments
is
need is a moral, political regeneration, a conversion to

clear:

the politics of the New Testament, the politics of
justice, integrity, purity, an application to political
and legislative action of the gieat ideas and principles
of Christian morality, —principles as applicable and as

strongly demanded there as in commercial, mechanical,

professional action.
The pressing need hr all Christian governments, and
in our own, perhaps, as much as in any, is not great
men; there is talent enough every where, and at all
times, though there may be intervals in which no
intellectual giant appears upon the stage of public

affairs; not great men, hut good men, honest, rightminded, pure-minded men, who will not carry selfishness and venality into the public counsels, nor disregard
that integrity and individual independence of thought
and action which make a man respectable and useful
in private life; men whom office has to seek, not those
who seek office; men who make office respectable, not
those who must derive then- chief respectability from
their office; not men who are ambitious and greedy of
power, but men to whom the great trust of power may
be safely confided, because they will use that trust, not
for selfish ends and purely party purposes, but discharge it for the general good, upon principles of
benevolence and integrity, in the spirit of an enlarged,
catholic, Christian patriotism.
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“Religion nothing to do with politics.” If by
this it be meant, that in a Christian State no form of
Christian faith should subject its members to the ban
of a political proscription, I admit it, and hope that
the government and people of this country will long
admit it also, and have the wisdom and the good sense to
act upon it. But if it be meant that religion should
have no influence upon politics, upon political measures
and legislative action, I deny it. The Bible denies it.
It is the declaration of God’s Word, that righteousness exalteth a nation.” “The nation or the kingdom
that will not serve God shall perish,” says the prophet.
All the history of the past, and the very ruins of nations, over whose crumbled monuments the sweeping
winds give a mournful echo of the prophetic warning,
hear a melancholy but unimpeachable testimony to the
“

truth of the declaration.
The pulpit must not meddle with politics.” If by
this it be meant that the minister must not be a politi“

cal partisan in the pulpit, or an active, zealous politician and office seeker out of it, I admit it, and hold
such clerical politicians in no very profound respect.
But if it be meant that the pulpit and the minister arc
to be shut out from all cognizance of public events, of
measures and interests of an important political or national character, I deny it. The pulpit may meddle
with every thing that concerns the glory of God and
the good of man, if it touch it in a Christian spirit and
temper, and be guided, in its choice of time, place, and
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manner of speaking, by a simple desire to do good,
and hi/ no other motive. A minister may not divert the
Sabbath from its sacred purposes, nor make the temple
of worship an arena for angry discussions, nor indulge
in pride, hatred, bitterness, wrath and evil speaking,
under the names of religion, philanthropy, and a zeal
for truth and right. Rather should it be his office to
soothe and enlighten the mind, not to irritate the passions and thereby blind and mislead the judgment. It
should be his office to unite, not to separate, human

hearts, to pacify, not to inflame, and to impress upon
all men of all parties that the Lord reigneth, be the
people never so impatient; that he sittcth between the
cherubim, be the earth never so unquiet.”
But for this very purpose, in this very spirit, to
soothe, enlighten, aid and calm the public mind, to
lift it from man to God, from human measures to
divine principles and requirements, it may sometimes
come within the sphere of his duty to treat of those
public events, enactments or policies, in which all are
deeply interested, to rebuke sins that are national, as
well as those that are individual; and so long as irreligion affects political action, and political action promotes irreligion, injustice and wrong, so long it must
be the right, and on fit occasions the duty, of the
minister of religion, meekly, kindly, but firmly, to
“

utter and to urge the Christian truths and principles
that condemn such injustice and wrong.
There is an indissoluble connection between reli-

gion and politics, a connection rooted and grounded
in the nature of things. Religion and politics ina)
become foes; they ought to he allies and friends. Religion, more especially Christianity, in its truths and
precepts, is directly connected with all social moralities.
Government is directly connected with these also. Its
institutions and laws are the organs through which
these moralities express themselves. Indeed, so far as
this life, and the social communities of men in this
world are concerned, the object of government and the
object of Christianity are identical; both would make
man do his duty, that which is right and just, towards
his fellow-man, in all the relations he sustains, in all the
intercourse he has with him. Government aims to
effect this object by institutions and laws which shall
control and regidate the outward conduct; Christianity, by a spirit and principle in the individual heart,
thence by an influence upon public opinion, and the
enactment and execution of laws that shall be wise,
just, humane. If Christianity can establish its kingdom in every individual heart, it accomplishes its
purpose essentially, no matter whether the laws and
civil institutions of the community be wise and excellent, or the reverse; but government, with the best institutions, cannot accomplish its purpose except through
the practical influence of those truths and principles
which Christianity inculcates. We regard the civil
institutions of Russia as bad; but put a true Christian
spirit, temper and principle into the heart of the em-

peror, and his absolute power is simply power to do
good; put them into the hearts of all the nobles, and of

all the people, down to the lowest serfs, and justice, kindness, humanity, fidelity to the duty each owes to others,
prevail, and all are safe, peaceful, happy. The evil thereis
hi the institutions is eaten out of them by the influences
of the Gospel of Christ upon the individual heart. We
regard our own civil institutions as good, the best and
noblest; but, through the absence of religious faith and
moral principle in the hearts of the people and the
rulers, the decay among us of a sense of responsibility
and a purpose of benevolence, these institutions may
be so administered, as that we shall be the worst governed, the most unhappy and insecure people hi the
world. All that there is good in the institutions
may fail, and Satan, entering the heart, work his evil
purposes through them. It is not the form of government, therefore, that is most important. There is a
choice in this respect, as some are more liable to abuse,
offer greater temptations to corruption, than others;
and some secure more, some grant less, of that liberty
which the citizen craves. The mode, the spirit, the
principles upon which government is administered, and
the objects aimed at by that administration, these are
most important. And it is into the administration of
government, and the objects it contemplates, that Christianity would infuse a holy and benign influence. This
holy and benign influence all governments need.
It is in this sense, I suppose, that the prophet, hi a

passage supposed to refer to Christ, speaks of him
as the desire of all nations,” —that is, he is what all
nations want. It is only as the spirit, the principles of
his Gospel pervade and prevail in the institutions, legislation, the public thought and social action of a nation,
that its desires can be satisfied, and what it wants,
what it seeks, be thoroughly and rationally attained.
The first great desire of a nation is the protection of
individual right,-person, property, liberty, through the
administration of equal and impartial laws. This desire is partially met under all governments; and always
as a nation advances in civilization, this desire seeks a
more perfect fulfilment. And although the proscriptive
power of a long-established government may restrain
this desire, and perpetuate abuses that injure and invade
the rights of many, still the desire slumbers in the
breasts of a people, and in due time, as the bloody annals of rebellion and revolution testify, it bursts forth
with uncontrolled force, throws off the obsolete, injurious laws of a former generation, and, in the light of
some great principle, marches forward to new and better things. The legislation of any nation, however,
will be imperfect, a legislation for classes rather than for
the whole community, till it adopt, as the central and
controlling spirit of all its laws, the great truths and
principles of the Gospel,—a faith that acknowledges
God, and a relation of man to man, resting upon, producing and exhibiting, a righteous, holy and loving
reciprocity. Let it seize upon these, and embody them
“
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in its legislation, in its public thought and action, and
the first great desire of a nation is fulfilled, the first
great object of government is accomplished, and every
man feels secure under his own vine and fig tree, with
none to molest and make him afraid.
Another great desire of a nation is peace,—peace
within and without its borders. Even in its preparations for war, and in the wars it wages, the ultimate
object of a nation is to secure peace, to conquer and
to hold it. But a nation, with giant strength and
exhaustless resources, cannot command peace. It can
secure it only when there mingle in its action that
humility of spirit which the Gospel requires, and that
doing unto others as it would have others do unto itself,
which is the Savior’s golden rule of duty for nations
as well as individuals. And among themselves, within
their own borders, a nation can have peace only when
an impatience of just restraints, and a disposition to
overlook the paramount importance of morals overpolitics, of principles over party, are subdued and controlled by religious faith in the hearts of the people.
Party strife is with us one of the great obstacles to
internal peace. This keeps us in a constant state of
excitement, of vicious and demoralizing
o warfare among
o
ourselves. 1 o inveigh against the existence of parties,
in a community and under civil institutions like our
own, is foolish and futile. They must exist. They
have their uses. The objection lies not against parties,
but against the spirit that too often governs their ac-

tion, the false principles of morals, and the defective
motives of conduct they tend to introduce. Party
seeks power first, and usefulness afterwards. It forgets
that power does not always depend upon office, and
that usefulness does not belong exclusively to a majority. It forgets that a high-toned and high-principled
minority, precisely because it is high-toned and highprincipled, may do as much good as if it held the reins
of government, and by its firmness, its honesty, its rectitude and its wisdom, become the leaven that shall leaven
the whole lump, and effectually check unjust and injudicious legislation. Party counts power an acquisition
to be obtained at all hazards, and to be so wielded as to
secure its ow n perpetuity. It becomes a despot, whose
power is feared, and whose rewards are sought more
eagerly than the rewards of honest virtue. It becomes
a despot, and, like all despots, is apt to be swayed by
passion and prejudice, to seek selfish ends by unworthy
means, “to act without conscience, and legislate without God.” The despotism and the strife of parties are
the great disturbers of the peace of a nation that has
attained to any great measure of intelligence or freedom, the great sources of the unwise or unrighteous
r

action of its government. That peace which is the
desire of every nation, and that just, righteous and wise
legislation which secures and perpetuates peace, can
come to it only when Christ comes to it, only when
the Gospel passes with its hallowed influence into
the
5

hearts of the people, and presides, with a divine controlling power, in the councils of its rulers.
After the desire for protection and for peace, the
great desire of a nation is for prosperity, the advancement of commerce and the arts, and the diffusion
among all classes of the comforts which commerce and
the arts create; for the increase and diffusion of
knowledge, and the social elevation and refinement
which are produced by the general education of the
people. In relation to these desires, the object of an
enlightened government is identical with the purpose

of Christianity; and that object can be accomplished
only as the spirit and principles of Christianity control
the legislation of the state axad pervade the hearts
of the people.
But I pass by the illustrations I had proposed to
offer upon this point, to notice, for a moment, the
last great desire of a nation; namely, its desire of
the divine favor and blessing. It must be sunk
very low, reduced to the last state of moral degradation, before this desire passes from it. Every nation
would have God smile upon it, and preserve it through
his providence. A nation of atheists never yet existed.
A sense of accountability to God, a desire of his
favor and blessing, more or less strong with differing
generations, is the first and the last desire of all
o
nations; and it is only as Christ shall come to a
nation, come in the power of his truth and the regenerating influences of his spirit, making its govern-

ment just, humane and upright towards all persons
in all its legislation, making its people pure, honest, benevolent, devout, seeking first the kingdom
of God and the righteousness thereof, that the desire
of the nation for the favor and blessing of God can be
met and that blessing secured. The Savior is the
light of the world; his Gospel is the hope of the world,
the blessing and defence of every community in which
it is believed. All that there is of good in our institutions, all that there is of real glory in our history,
all that there is of hope in our prospects, the influences
that are to regulate, and the truths and principles that
are to preserve and perpetuate our country,—these are
in that Gospel, flow from it, depend upon it. Let that
Gospel rule among us, and we are safe, and the glory
of our country will be refulgent, and its existence enduring. Let that Gospel be disregarded and despised;
let the government trample upon it in its legislation;
let our great men violate it in their characters, and
our small men imitate them in that violation; let it become a thing of form among us, and not a thing of
power in the hearts and lives of the people; and as
surely as there is a God in heaven, who loveth righteous men, and hateth iniquity, we shall add another to
the list of those nations whose glory has passed from
them, and who have been called to sit by the waters of
Babylon, and weep as they remembered Zion.
It was from the Gospel that our fathers caught tin;
spirit that animated them. By that spirit they were

guided in laying deep and broad the foundations of
this venerable Commonwealth. Let us, their descendants, be guided by it and imbued with it, and we
shall have rulers that are just, ruling in the fear of
God; we shall have laws that are wise, equitable and
faithfully executed, to the punishment of evil doers,
and the praise of them that do well; and we shall
have a people who respect and obey law, and lead
quiet and peaceable lives in all godliness and honesty.
God grant that it may be so.
This prayer, lam confident, will meet with a response from the wisdom and
authorities of the State here assembled; and in closing
this discourse, let me offer to His Excellency the
Governor, His Honor the Lieutenant-Governor, the
Honorable Council, to the Honorable Senate, and the
assembled Representatives of the people, my respectful
salutations.

I congratulate your Excellency, and your immediate
associates at the Council Board, on the wisdom and
fidelity which have marked your administration of the
affairs of the State, and on the honorable termination
to which that administration is this day brought. You
will be followed into retirement with the undiminished
confidence of your political friends, and the respectful
regards of all good citizens of all parties, and the best
wishes of the people of this Commonwealth, whom
you have faithfully served, for your continued, prosperity, honor and happiness.
To those who are to succeed you in the Executive
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department of the Government, and to the Honorable
members of the Legislature here assembled, I offer my
respectful sympathy in the high duties and honorable
labors upon which they now enter. May these duties
be faithfully performed, may these labors be wisely
directed, and may all the influences that flow from
them tend to preserve and perpetuate the union of
these United States, to uphold the cause of liberty, to
promote the best interests of our country, and to keep
unstained the ancient civic faith, purity and glory of
this Commonwealth. And may the blessing of the
Lord our God be upon us as it was upon our fathers.

